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In-Depth Course 1
Teachings of the Future Buddha:
The Uttara Tantra of Maitreya

Reading Two: The Seven Diamond-Like Visions

The Trandator Pays Respect

After he hadreceivedthe text of the Commentary on the Latter Part of the Series from
Lord Maitreya, Arya Asangahimself wrote a treatiseon the work entitled A Complete
Explanation of the Commentary on the Latter Part of the Series. This explanationalong
with Lord Maitreya’sroot text, werebothtranslatednto Tibetanby noneotherthanLord
Atisha (982-1054) the Indian masterwho playeda largerole in bringing teachingdike
the Steps on the Path to Tibet.

It wascustomaryfor the translatorto bow down, ashe or shebegana translationto one
or more holy beings. Interestingly,the lines we havefor this obeisancen the Tibetan,

andanobeisancatthe beginningof the original Sanskritaredifferent—andperhapghis
tell us something about the nature of tiagter Part itself:
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| bow down to all the Buddhas and bodhisattvas.
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Om. | bow down to the glorious Warrior of Diamond, Vajrasattva.

The Seven Diamond-Like Visions
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This entire body of work is summarized by the seven realms of diamond: Buddhahood,
holy Dharma, the Collection, the Essence, the Buddhas, Good Qualities, and lastly, the
Activities of a Buddha.

The Two Forms of Each Vision
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What we call the Three Realms of Diamond
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Should be understood in keeping with
The chapter on ultimate responsibility:

No one, O Ananda, could ever show you Buddhahood,

For it is impossible to see with the eye.

No one, O Ananda, could ever express the Dharma,

For it is impossible to hear with the ear.

No one, O Ananda, could ever bring the Community together,
For it is impossible to worship it with either body or mind.
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Gyaltsab Je writes:

Now you shouldunderstandhat eachof these[the sevendiamond-likevisions] canbe

dividedinto two forms each:the ultimateform andthe deceptiveform. [1] The ultimate

form of the Buddhais the body of reality (the dharmakaya).lt hasa natureof including

both the perfect elimination of all undesirablequalities, and perfect wisdom. The
deceptive form of the Buddha is the body of form (the rupakaya).
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[2] Theultimateform of the Dharmaconsistsof two truths—thosef cessatiorandthose

of the path—inthe mentalcontinuumof one of the higherway. The deceptiveform of
the Dharma consists of the body of the teachings.
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[3] The ultimate form of the Sanghaconsistsof the realizatiionsand liberationin the

mental continuumof a realizedbeingwho belongsto the greaterway. The deceptive
form conists of the community of realized beings who belong to the greater way.
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[4] The ultimateform of the essencés the emptines®f any naturalexistencdo themind

possesseth the mentalcontinuumof a suffering being; thatis, suchnesavhich is still

involved with impurity. The deceptiveform of the essencés the conditionthat consists
of the potential—locatedn the mind of a suffering being—for developingqualities
which transcend the suffering world.

S e ﬁama"{q@ﬁ'%’a 1@«'&%&'&5@4:&@2’&}1

[5] The ultimate form of an EnlightenedOneis the body of reality, while the deceptive
form is the body of form. As the text itself states,

The wealth in which
This high being resides
Is the body within

Its ultimate form.

These and other related points we will cover further on.
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“Well then,” onemay ask, “what is the differencebetweenthis vision and the Buddha
that you mentionedat the beginning?” They are both, admittedly, equivalentto the
BuddhaJewel. The only reasonthat we presentthem separatelyin this list is that one
consistsof the Buddhawhich is to come within onesown being, and the other the
Buddha already achieved within another's being.
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[6] The ultimate form of enlightened qualities consists of the powers and the rest of the
32 qualities of freedom. The deceptive form of enlightened qualities consists of the 32
gualities that ripen from past deeds.
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[7] The ultimate form of enlightened activity consists of the “wisdom of
accomplishment,” while the deceptive form consists of the body of the teachings.

Why They Are Like a Diamond
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The explanation [of Master Asanga] says.

These are “realms of diamond” that we seek to perceive. Because they
are the basis of the diamond, we call them “reaAms’ or “places’ of
diamond. Understand that they are similar to a diamond in the sense that
it is difficult to pierce them with the kind of comprehension that you get
from learning or simple contemplation: they are objects which have a
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nature which cannot be expressed, and must be grasped by each person
individually.
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Gyaltsab Je writes:

Now one should understand that the seven visions, the seven objects to be realized, are

like a diamond. This is because they are a nature of things which cannot be fully

expressed, cannot be realized with the state of mind that dealsin wordsand ideas. And it
is also because they are known only by realized beings, on an individual basis.
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It's not that they can only be ultimate reality; here we are including the wisdom which
perceives that directly. All seven of these diamond-like visions are said to be

“inexpressible’ from the point of view of their ultimate reality, as something which is
perceived directly.
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And when we speak of “knowing on an individual basis’ we are not restricting ourselves
to the meditative perception of a realized being which is engaged with ultimate reality;

their other forms of wisdom—those that come in the aftermath of the direct perception of
emptiness we also consider “knowing on an individual basis.”
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It's not at all the same thing to say that something cannot be expressed—in the sense that
it cannot be called by aword or name given to it—and to say that ultimate reality cannot
be expressed in words. It can be the case that, even though you are unable to engage in
the very nature of what a word or the name of something refers to, you can nonetheless
grasp it entirely in a manner in which the way a thing appears and the way that thing
really is are different.
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The point of saying “inexpressible” here is that no matter how someone expresses to you
the real nature of thingsin words or ideas, and no matter how much you think about what
they say, you cannot then realize this thing in the way that a realized being does as they
perceiveit directly. It isnot the point though to suggest that ultimate reality is something
that could never a al be understood through the use of words and ideas. One who
accepted this would be falling into the position that ultimate redlity is not a thing which

can be perceived; this is a denial of an integral part of redlity, the position of the
Brahmans, afoul and meaningless ideathat should simply be discarded.

On the Number of the Seven
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Now the ultimate form of the Three Jewels is a result that one must achieve oneself; the
number of the Jewelsisfixed at exactly what it is because these are what are necessary to
complete, perfectly, the two goals: [that is, one's own, and all others ultimate needs|.
The reason for thiswill be explained below.
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And the causes for the resulting Three Jewels are also exactly two: there are the material
cause and the contributing factor.
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Thefirst of the two isthe essence. Hereif the quality of thusness which still has impurity
were not an essence which is pure by nature, then it would never be right for there to
occur a purity which is free of impurity and which is achieved. Therefore this essence
which is pure by nature is ssimply called a “material cause” without which enlightenment
could never occur. And it is only called this kind of cause, because there is no
relationship of something being caused to grow by something else causing it to grow. It
is aso the case that the Buddha nature which comes about through practice is a proper
cause which causes something else to grow.

[y AR5 AR 453 W@W@ﬁm"{lq'%ﬁ“a'@"@“'5"&’/5\'555’\'
PEE] SN CEEVE RS T SEER A S S S e
&q&nzm}fznmn@q'g&'::gﬁ'@%&'5{4:'5:'@':1&'@3@{%'6’34'5;35'
nRR=E]|



In-Depth Coursel: Teachings of the Future Buddha
Reading Two

The second of the two, the contributing factor, consists of the Enlightened One, the
enlightened qualities, and the enlightened activity which have aready been achieved
within the mental continuum of another person. This is because another person first
achieves total enlightenment, and then turns the wheel of the Dharma perfectly. And

because of this, oneis able to purify oneself completely of the impurities within ones own
mental continuum. Thus the contributing factor hereis limited to an external factor.
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All of thisisindicating only a certain cause and effect in the sense of a gross cause and
effect in the process of purification, where what we are mainly concentrating on is the
quality of thusness which is still possessed of impurity. This though is not the only
category we could be talking about. There are also inner factors, such as focusing ones
mind on an object properly, which are realized in the process of presenting the idea of

essence as something which purifies one. Y ou should understand that these too can be
included therefore within what we call “essence.”
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You can also say that, in order for one to develop the ultimate form of the Three Jewels
within ones mental continuum, one must meditate on correct worldview; and this
worldview in turn comes about through two causes and two factors.
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The two causes are (1) ones own essence and (2) focusing the mind properly. The two
factors are (1) the Enlightened One, along with the other two, as they have already
occurred within Those Who Have Gone Thus in the past, as well as (2) the words of
another person. The “words of another person” you should understand as being included
within enlightened activity.
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Here is the third point from above. Now you may think to yourself, It seems as though

it would have been enough simply to present, in terms of the goal one is seeking to
achieve, the Buddha Jewel; what need was there to present all three of the Jewels?’
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There is no fault to presenting it this way; in order to attract those of all three of the

different tracks, we present the Jewels in three separate names which relate to the
resulting refuge that corresponds to each of these same three tracks.
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And thisis true because we set forth the Three Jewels as the resulting refuge in order to
attract people of the three tracks, as follows. Those who belong to the track of the greater
way aspire to afully enlightened Buddha as the object towards whom they take the result

form of refuge. Those who belong to the track of a*“self-made” Buddha aspire to using a
realization of dependent origination in order to end their suffering within the cycle of
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suffering; this then becomes the object towards which they take the result form of refuge.
And those who belong to the listener track aspire to reaching their final rebirth and then
utilizing the words of another to attain the state of one who is still learning and who has
ended their suffering; this represents then the object towards which they take the result
form of refuge.

On the Order of the Seven
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Here thirdly is the question about why the order of the seven isfixed theway it is.
One may ask: “Can you explain how these seven visions—the objects that one seeks to
realize—are connected in a certain logical order, one always coming after the other?”’
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Here then is the answer to the question.

It is from Buddhas who are fully enlightened about every object in the universe that we
get the wheel of the Dharma being turned, perfectly, for people who are realized beings.
And it is through this perfect turning of the wheel of the Dharmathat we get the Jewel of
the Sangha—the assembly of realized beings—and possessing infinite assemblies of
realized beings as ones disciples.
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Becoming oneself a totally enlightened Buddha—and being able then to turn, perfectly,
the wheel of the Dharma—is the goal upon which the wish for enlightenment focuses,
within the mental continuum of the type of disciple for whom the Commentary on the
Latter Part was designed. And the whole idea behind the wish for enlightenment is that
thiswould in turn trigger infinite assemblies of realized beings.
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And it is from the assembly of realized beings that the Buddha-nature occurs. This is
explained in the following way. The ultimate form of the Three Jewels, and the Three
Jewels in the sense of an immediate cause, are things that one seeks to attain within ones
own mental continuum. Along with this comes the aspiration that, once one has become
enlightened, you will then be able to bring about the assembly of realized beings that
results from your turning the wheel of the Dharma. This then triggers the desire to clean
oneself of the impurities that accompany the Buddha-nature within ones own being.

From this then proceeds the Buddha-nature which is purified of some one or more of the
different kinds of impurities.

§'qaqm@q&'Aﬁ'%:‘h"‘é@ﬁ'@'nxgo@r\'@q1 R ANIARA IR NANRA
FNTRFURANEI LA NIREIURY IR A ER R FF ] N ER RN LR
SCEELES z?xa\m'sq'@gﬁ'@&:&'@z\@@qmwﬁq5:'5:'1 Rapar
m%n@qn@q&'Aya‘%:'?f@z\xga'vi'@N’s’q'qk\x'%'%’qaqn@qz\rma'%:ﬁ@&r
A

One may ask how far up there is till a Buddha-naiure. The idea of “Buddha-nature”

applies all the way up to that final stage where one attains the goal of “Buddha-essence,”
in the sense of the wisdom of a Buddha who has ended each and every impurity. It isthat
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suchness which still possesses impurity, all the way up to that stage; and the capacity for
the enlightened activity of a Buddha to work within the mental continuum of a suffering
living being. Once one has attained “ Buddha-essence” in the sense of a Buddha's nature
which is this final wisdom, we would no longer refer to it as what is normally meant by
the expression “Buddha-nature.”
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Y ou should understand that the above presentation serves, incidentally, as a refutation of
the idea held by certain people of little understanding that the Buddha-nature directly

indicated by the expression “Buddha-nature” could still exist even at that point when one
had already attained the final goal.
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According to the second explanation given previoudly, the purification of ones own
essence occurs through the appearance in the world of the Three Jewels in the sense of
the object in which one takes causal refuge. From this purification then one attains the
state of an Enlightened Being and the other two. That interpretation would admittedly fit,
to some extent, the way in which the order is presented in the present verse, which is
given to explain this order. Nonetheless, it is patently obvious that the main thing that the
author is seeking to set forth here is the way in which the three of the Enlightened Being
and so on act asfactors.
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