Class 3: What if Things Were Not Empty?: The Four Arya Truths
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If y ou perceive the true existence of things as coming from their own nature, then
you will also have to see those things as existing without causes or conditions.

It is not the correct belief in emptinessthat undermines dependentorigination. It is,
conversely, precisely the view that there is some self-nature (svabhava) or true
existence géadbhava)to things that leads to a belief that things are independent and
stand on their own, that is, that they exist without ca uses fetu) or conditions

(pratyaya).

This, by the way, appl ies to both of the two truths. C onventional or deceptive truth
t the world of dependently existing things and beliefs t is empty of self-nature and
therefore exiss dependently on its causes and onditions. Ultimate truth or reality,
that i s, emptiness, is also itself devoid of self-nature t it is not an independently
existing entity, thing, or ground of being, but rather the ultimate nature of every
dependently existing thing.
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You would malign cause and effect, agent and acting and acts, arising and ceasing,
and results.

A view that claims that things and beings had self -nature would entail rejecting

cause and effect, for, as we saw in the last verse, a seHexistent thing or being would

not need causes to bring it into being. A self-existent pot would not be the effect of a

cause, and therefore would not be the product of a potter who creates it on a
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those who assert that things exist essentially are committed to the untenability of
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Whatever arises dependently is what is called emptiness. Thatwhich is
conventionally designated is the middle way.

wOl awY!l UUT wbOw U aVRauexists daly depetdetiisalsd vinat Gau
empty of essential nature. The emptiness of things and beings may be ascertained
by how they do exist + dependently and nominally only. Emptiness and the things
that exist dependently and nominally are nott wo different things. They are two
ways of talking about the same thing. Emptiness is a feature of dependently
existing things ¢ and also vice versa (for empty things do exist... dependently).

This position isthe? ODPEE Ol wb E a 2 w thd & dxtreDds of Eelficatdi U w
(thinking things have self -nature) and nihilism (denying that things exist at all).
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There is nothing whatsoever that does not arise deperdently, and thus there is
nothing whatsoever that is not empty.

Another key verse on the factthat alUT OQUT T wUT T Ul wEUT wUOROwW? OUUOT L
deceptive and ultimate ¢ they are really just two aspects of the same thing. There is

no existing thing that is not dependent on something else for its existence. Things

exist dependently on their causes and their conditions, on their parts, and on being

conceptualized and designated in the ways they are. All subjects depend on objects,

and all objects depend on subjects. Causes depend on results, and vice versaParts

depend on wholes, and wholes depend on parts.Because of this, every existing thing

is empty of self-nature.
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24.20
If everything were not empty, nothing would arise or pass away. It would thus
follow, according to you, that the four Arya truths would not exist.

Arya Nagarjuna here and in the foll owing versesturns the whole argument around

on the opponent of emptiness. The verse is exactly the same as 24.1, with only one

modification. INUUT EEwOl wUEaADBOT w? (| wi Yyad sutyanmbiddmwb i Ul w
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etc. (yadyasunyam idam sarvam).

If things were not empty, nothing would arise or pass away becuase things would
have fixed essences or natures of their own. And as is stated explicitly below
(24.22), if things had such self natures, they would already exist and would not need
to arise again. If things had essences, they would not pass away either, becuase
they would be permanent (24.23)

So it is not Arya Nagarjuna, the great perpetrator of emptiness, who is guilty of
denying the foundations of the four Arya t ruths. Itis the orthodox opponent, with
his essentialistic philosophy, who turns out to be the threat to the coherence of the
four Arya t ruths!
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If things did not arise dependently, how could there be suffering? Suffering is said
to be impermanent and so it does not exist with a nature of its own.

If things had essences, the first tuth, that samsaric life is characterized by suffering ,
would make no sense. For the Buddha declared that suffering is impermanent,
which means it has no self-nature and only arises dependently. Furthermore, we
suffer because things are impermanent and we grasp onto them as if they were not.
When things we have mistaken for permanent turn out to be impermanent, we
suffer. The very nature (so to speak) of suffering existenceis that it has no nature.
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How could something with a nature of its own arise again? So if you malign
emptiness, there will be no arising of things.

If suffering existed essentially instead of only dependently, there would be no cause
to the arising of suffering ¢ and therefore, the second Arya truth would be
nonsensical. Arya Nagarjuna implicitly argues here that a self -existent thing would
have to be anuncaused thing, for things that arise dependently do so dependently
on their causes. He also notes here that if suffering had a nature of its own, it

would alre ady and permanently exist. There would be no point for something that
has already arisen to rise again.

20whi wOdI eniptinéss) énk &0 undermines dependent origination,
causality , and therefore the second Aryatruth ¢ that suffering arises due to causes.
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24.23
If suffering existed by means of its own nature, there would be no cessation. You
malign the idea of cessation due to your idea that things abide in their own natures.

Thethird Arya t ruth ¢ that there is a cessation to suffering possible if you remove
the causes of sufferingt also would not apply to a suffering which had its own
nature. Something that exists essentially does not come to an end. A thing w ith a
self-nature would not only be independent and uncaused, but would also be eternal,
permanent and unchanging. For things arise, change and come to an end only
because of the fluctuating energy of their causes. When that energy runs out, they
cease. Only dependently originating, caused things could ever end. Nirvana would
be impossible if suffering existence existed by means of its own nature.
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